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HUuANE 
AVING carefully per- 
us d your Lordſhip's ſe- 
'cond Paſtoral Letter to 
the People of your Dio 
late Writings, in which, your Lord- 
_ ſhip ſays, it is aſſerted, <© That Reaſon 
< is a ſufficient Guide in Matters of 
<< Religion, without the Help of Re- 
te velation, I find your Lordſhip to 
oppoſe that Principle univerſally, 
without Regard to Mens having or 
not having Opportunities of knowing. 
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= Wb ant Wente Wil of God: x nay. aſſert⸗ 
5 4 = and: vexciring; pans People „ that 
28 = aſon F itſelf is an inſulfcient | 
Matters of Religion” 
v Vine ung Le l conſequent- 
ly that it is dent after Men, 


4 who by God's Providence have no o- 


ther Guide, have made the beſt Uſe 
of their Reaſon which in their Cir- 
|  cumſtances they were able to do. 
I.)huis is the Doctrine of the Second 
Head of your Lordſhip's Paſtoral Let- 
1 5 
1 know. nothing ar thoſe Writings 
which your Lordſhip oppoſeth, but am 
"WORE convinc'd that your Lordſhip 
. hath taught the People of your Dio- 
"a a Doctrine which is plainly dero- 
 -gatory to Humane Reaſon ; and which 
by neceflary Conſequence deſtroys the 
Wiſdom and Goodneſs of Divine Pro- 
vidence in the Government of Man- 
kind; and is repugnant both to the 
Principles of Natural Religion; and 
to the Doctrine of the Scriptures. 
Of this Conſequence of your Lord- 
7 ſhip's Doctrine (which if you ſaw, I 
perſwade my ſelf you wou d abhor. it, 
and reject the Principle from Whence 
it follow c) I-ſhall nde to con- 
bn $12 - e vince 


vince your. Lordſhi in ſome fl 
Kemarks on your Paſtoral Letter: | 
Tour Lordſhip tells your People, 
| That the aſſerting Reaſon to be a alf 


fFliient Guide in Matters of Religiun, 8 


ends to perſwade Men that they may, 
without . Danger, or Inconvemence, 


lay afide, and neglect the Goſpel: Re. 


_ welation: And that wherever 1115 No- 
tion prevails, the Work of Infidelity 
r effactually carried on. . 
If the, Aſſertion of the Su ciency of 


- Hamas Reaſon in Matters of 22 


gion had ſuch a Tendency as your 


Lordſhip apprehends, it wou d indeed 


ſupport the Cauſe of Infidelity: But 


f ſure it has no ſuch natural Tenden- 


cy, no ſuch Tendency in itſelf; be- F 


\ cauſe indeed, on the contrary, to lay 
afide, Or negletf the Goſpel-Revela- 


ion, is to lay afide or neglect Natu- 


+ 4 Religion and Morality which Nea- 


ſon teacheth, and which is the Foun 


dation, the Subſtance and End of the 
Dole 8 
Men therefore may argue for the 


Saris. of Reaſon in Matters of, 


Religion, without /aying aſide or neg- 


letting Chriſtianity: They may con- 
feſs that God had. done What was IF. 0 
X ficient 


* * 
, 3 
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tei 


. 8 on his Part to bing: 8 to 

the Knowledge, and engage them to 
the Practice of true Religion and 
Righteouſneſs, in giving them the Law 
and Rule of Natural Reaſon written 


3 in their Hearts; and yet may alſo 


thankfully acknowledge the greater 
and more effectual Light of the Goſ- 
el-Revelation. For Chriſtianity is 
the moſt perfect and uncorrupted Rea« 
ſon, free from Superſtition and In- 
' Morality, both . 5 are repugnant 
to Reaſon; and where Men have Op- 
ports of knowing this reveal 
ill of God, Reaſon will naturally 
lead them to receive it, and enforce 
the Obligation of it upon them. Bur 
if Men have no Opportunity of being 
convinced of the Truth of the Scrip- 
tures, or of knowing what true Chri- 
ſtianity is, ot what the Goſpel teach- 
eth, as in Pagan or Popiſb Countries; 
their Rea/on, the natural reveal'd 


Will and Law of God, as it is the on- 


ly Guide which the good Providence 
of God has afforded them, ſo it is ſuf- 
Frient to direct them in their Duty 

both towards God and Men: And if 


7 _ as follow. the Light of N in a con- = 


"02 univerſal Practice of Piety and 
* ality, 
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Morality, we ka 3 . 7 = 
x Chriſtianity itſelf, that their Hopes _ 
of obtaining the Divine Mercy and 
Favour are not Groundleſs, tho ther 
are not ſo clearly ee to them 
As to Chriſtians. 
- Chriſtianity then was not neceſſary. 5 
in Reſpect of the abſolute Iuſuſſicien- 
ey of Humane Reaſon; (becauſe Men 
might al ways have attended to Reaſon, 
if they won d, as well as they may at. 
fend to the Doctrine of Chriſt; and 
an impartial Attendance and Obedi- 
ence to the Dictates and Laws of Natu- 
ral Reaſon would always have guided 
Men to Happineſs, to Spiritual Happi- 
nels and the Favour of God, 46 Re. 
warder of ail theſe who diligently ſeek © 
him ;) but it was neceſſary only to diſ- 1 
y the great Mercy and Goodneſs of 5 3 
in affording Men, (after they had — 
wilfully corrupted and abus d their 5 
Natural Reaſon, and made themſelves 
unworthy of the extraordinary Know- 
ledge of the Divine Will) the ſuper» 
natural Light of Revelation, to lead 
them again into the Paths of that Rea - 
fon which they. had darkned and for- 
| _ | thro their wiltul Sins and _/ 
12 fel ed | 


9 


* 5 feſted by 88 A uf. Nature; 
and eternally: Obligatory upon them : 
as Creatures endued with rational mo- 
ral Faculties; and enforcing it wy 7 
_  fironger Motives than mere Reaſon 8 


k ** 
4 

* 
F 


cou'd E 
Had Reaſon: in any Circumſtances 
of Men been abſolutely in itſelf inſuf- 
Feient in Matters of Religion, Men, 
in thoſe Circumſtances which - they _ 
cou'd not help, wou'd have been ex- 
cuſable in their greateſt Enormities, 
Superſtitions and — as be- 
ing deſtitute, not thro' their own. 
Fault, but the Neceſſity of their Cir- 
cumſtances, of a Sufficient Guide in 
Matters of Religion. But this is to 
impeach both the Wiſdom: and Good. 
nes of God in leaving Men for ſo many 
Ages under an unavoidable Neceſſity 
of Infidelity and Sin; and Revelation 
wou d not, in this Caſe, have proceed- : 
ed (as the Scripture teacheth us) from 
the mere Mercy and Goodneſs of God, 
as a more effectual Means, than mere 
Reaſon was, to reclaim tlie Wicked- 
neſs, and reform the Superſtition into 
which Mankind (thro their own Fault) 
Was fallen; but it wou d have been 
6 with * ta Gout him 
ſeltf, 


13 [of 


fel” je. morally neceſſary to vindi- 
cate the Wiſdom of his Providence, 
and his Goodneſs towards his Crea- 
tures, that they might not want /uffi- 
tient Means (under any Circumſtan- 
ces which they could not help) of 
knowing and doing his Will, and 
thereby rendering themſelves accep- 
table unto him. Hence it wou'd una- 
_ Voidably follow, that the Revelation 
of God's Will was neceffary at all 
Times equally, and as ſoon as ever 
Reaſon ceas d to be a ſufficient Guide 
in Matters of Religion. | 
The Ground therefore of this head | 
of your Lordſhip's Paſtoral Letter is 
Plainly erroneous; and your Lordſhip 
is not aware how much by your rea- 
ſoning you weaken the Obligation of 
Natural Religion, whilſt you derogate 
from the Suffciency of Humane Rea- 
fon, which is the natural Will of God 
made known to all Men, and plead 
for the Neceſlity, the abſolute Ne- 
ceſlity of the Supernaturally revealed 
Will of God. 
Having made this general Obſerva- 
tion on What your Lordſhip hath prg- e 
miſed in your Letter, 1 ſhall in a few 
brief Remarks endeavour to demon- 
B | ſtrate 


* 


[ 10 J 
ſtrate the Error of your Lordſhip's 
Doctrine, and ſhew that the aſſerting 
the dufficiency of Humane Reaſon in 
Matters of Religion, is ſo far from 
deny ing the Obligation of Chriſtia- 
nity, or derogating from it, that it 
really tends to piſplay God's Good- 


neſs in the Revelation of the Goſpel 3 


who, altho he might juſtly have left 
Men to the mere Light of Natural 
Reaſon, | which in itſelf was ſufficient 
in all Circumſtances to guide them to 
Virtue, and Happineſs conſequent to 
it, if they wilfully had not ſhut their 
Eyes to its Light, and rejected the 
Guidance of it; yet out of unſpeaka- 
ble Mercy and Benevolence to Man's 
degenerate State, . afforded them the 
Light of his revealed Will, enforced 
with ſtronger Motives to Obedience 
than Reaſon alone could propoſe, 
thereby to render the Law of Natu- 
ral Piety and Morality more effectu- 
al, by the Declaration of free Grace 
| and Pardon unto Sinners, and the Al 
ſurance of future Rewards and Pu- 
niſhments clearly promulged in the 
Goſpel Diſpenſation. In Concluſion, 
I will give your Lordſhip a direct and 
d full Proof, both from Scripture and 
| | Reaſon 


JJ OB, A. & 9. ors 2 a 
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 -xeaſon, of the Sufficiency of Humane 


Reaſon in Matters of Religion. 


After your Lordſhip hath ſhewn the p 4, 5, 6, 


true and proper Uſe of Reaſon with 7 
regard to Revelation, you lay: it down” 


as your avowed Doctrine; z.5 <"T hat p. 7. 


« Reaſon, of itſelf, is an inſuſfcien 


Euide in Matters of Religion. 


Your Lordſhip is Oy a- 


Ware of an Objection to be made a- 


gainſt your Doctrine, from Humane 
Reaſon as originally implanted in 
Man in a State of Innocence; and you 
endeavour to obviate this Objection, 
by alledging that it is fallacious ar- 


guing from the fixſt uncorrupted State 


Fo _— corrupt State of Hu- 
mane Nature; and caution your Peo- 


ple againſt this Argument. 


Zur, my Lord, his Onion will 40 


no Good againſt the Objection. The 


Appetites of our firſt Parents were 


(tho not corrupted with evil Opini- 
ons and Examples, the Degeneracy of 
after Times) prone to be inordinate, 
as Experience ſhewd, by their yield- 


ing to the firſt Temptation to tranſ- 
greſs God's Law; yet their Reaſon 
was ſafficient to have prevented their 


Fall. e perhaps was never ſince, 


5 2. mm 


* 1 
- 4 


fon] 


in the worſt State of Mankind, a great- 


er Inſtance of humane Corruption; 
and we may thence as well and tru- 
ly argue, that Adams Reaſon was not 


Lof itſelf a ſufficient Guide, as that Hu- 


mane Reaſon is not ſo in any other 
State or Circumſtances. 

Another fallacious way of arguing 
ge, your Lordſhip thinks, That as Rea- 


ſon is our Guide in the Affairs of this 


Life, it may alſo be our Guide in Reli- 
gion, and the Concerns of the next Life. 
Hhereas in one, your Lordſhip adds, it 


has the A. ſtance of Senſe, &c. but in 
the other it is left in great Meaſure 
% Conjetture and Speculation. Thus 
your Lordſhip depretiates Reaſon, as 
.if the Knowledge and. Obligation of 
Natural Religion, demonſtrable ſtrictly 
by Reaſon, was in great meaſure Con- 
jecture and Speculation. 
rect contrary to your Lordſhip's Ar- 
gument, Reaſon is a much more ſure, 


On the di- 


and. infallible Guide in Matters of Re- 


ligion, than Senſe is or can be in the 
Affairs of this Life. The Difference of 
Good and Evil, 


and the Obligation 


of natural Virtue and Piety, are as 
manifeſt as any Objectsof . Senſe can be, 
22 have that Certainty and Demon- 


ſtration, 
ts, 


Dy >: 
FN 
p 5 


[13.1 


ration, n the others Are not ca- 


7 1 | 
What your Lordſhip x next je POE 


7 emporal, than to Things Spiritual, 


is no Argument at all "againſt the 


Sufficiency of Reaſon, any more than 


it is againſt: the Sufficzency of the 
Goſpel, to whoſe Doctrine and Pre- 
cepts we do not ſo much attend, as 


. of Men's attending more to things 


22 


to worldly Views and Intereſts. And 


your Lordſhip preſently arguing again, 
That as to the. Sufficiency of Reaſon 


to be a Guide in Religion, it is much 
the ſame Thing with Regard to the 
Generality of the World, whether Rea- 
ſan be uncapable of framing a com- 


Pleat Rule of Life, or the Generali. 


Ty be hindered by Pleaſures, &c. from 


employing their Reaſon to frame it; 
this arguing, of your Lordſhip con- 
cludes as. ſtrongly (and 1 wonder your 


Lordſhip did not ſee it) againſt the 


Sufficiency of the Goſpel; for ſad Ex- 


perience ſhows, that the greateſt Part 
of Men who profeſs Chriſtianity, are 
hindered by their Pleaſures and world- 
ly Conſiderations, from employing 
their Minds upon the Duties of re- 
led Religion ; but your Lordſhip 

15 Will 


[ 14 1 
will not argue hence, that the Goc 
pel is uncapable to be a Guide in Re- 


ligion: And fo neither ſhould your 
| Lordſhip + have argued thus with rc- 


gard to Humane Reaſon. Your Lord- 
ſhip is plainly guilty of fallacious ar- 
guing, tho without intending it whilſt 
you arc cautioning your People againſt | 
it: And, my Lord, that'which you 
ay 75 much the ſame Thing, is very 
far from being the fame Thing. For 
if Reaſon was uncapable of guiding 


Men in Matters. of Religion, they 


would demonſtrably be excuſable for 


the pnreaſonable immoral Errors of 


their Life, as wanting the Power or 


Capacity of preventing them, and not 


having a ſufficient Guide to Virtue and 


| 3 ion. But Men's not employ- 


their Reaſon is quite another 
Thing it is their own Fault, and ren- 
ders them accountable for the Neglect 


or Abuſe of it, and for the Errors 


and Vices proceeding from an unrea- 
fonable Conduct of Life. Men may 
be hindered by Pleaſure, from doing 
the Duties of Religion; but they al- 


ſo need not ſuffer, and Reaſon always 


tells them they ought not to ſuffer, 
their Pleaſures to be inordinate, and 


1 


to draw them to unreaſonable Immora- 


lities; and if they would employ it, 
it would be ſufficient to reform all evil 


Practices and Errors. This your Lord- 


ſhip ſeems to acknowledge with Re- 
ſpect to Philoſophers; but your Lord- 


ſhip thinks it unfair to argue as if all 
Mankind were Philoſophers. 

If all Men were Philoſophers, they 
might (as many, perhaps moſt of the 
N Philoſophers, did) not attend to the 


Dictates of Reaſon and Natural Mo- 


rality: And without being Philo ſo- 
phers, (in reſpect of humane Learn- 
ing) every one by employing his na- 
tural Reaſon in the beſt manner he 


was able, might and could not but 


ſee the Reaſonableneſs and Obligati- 
on of Piety and Moral Duties; that 
He ought to worſhip his Creator; 

acknowledge and ſubmit to his Pro- 


vidence, and be thankful for the Be- 
nefirs of it; that he ought allo to be 


* 


O bedient to Governours for the Good | 


«Ft quilict vera lex, recta ratio naturæ con- 
gruens, diffuſa in omnes; conſtens, ſmpiterna, que 


vocet ad officium jubendo: vetando à fraude de- 


terreat. Cicer. de Kepub. Lib. 3. Fragment. | 
Erat enim Ratio profecta a rerum Natura, et ad 


rectè faciendum impellens, et a delicto avocans. 


| earl de Leg. Lib. 2. 
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of Society; to be righteous, juſt and 
charitable to Man his Fellow-Crea- 
be willing to do him all the 
Good he could, and abſtain from all 
Injury and Violence; that alſo he 
ought to uſe temperately the Plea- 
ſures and Enjoyments of Life. There 
never needed any ſubtile Reaſoning 
to prove theſe plain Duties which 
Nature taught and commanded; and 
the Tranſgreſſion of any of which is 25 
repugnant to the plain Evidence and 
Dictates of Natural Reaſon, as it is 
to the revealed Will of God: And 
the Natural Obligation of all theſe 
Duties is Eternal and Immutable, 
and weer as ſtrong as any Reve- 
lation can make them: And Happi- 
nefs or Miſery, Rewards or Puniſh- 
attend Obedience or Diſobe- 


dience to them with as much Cer- 


erit, fibi aſſumat. 


» Es P youy Sv ” whe Tl tvs nun Tor Nerd * 

Ne, 4 bs T6 bite, © woos K ire rs 

E * Arrian. Epict. lib. 1. c. 17. ? 
Hoc exigit ipſa Naturz ratio, quæ eft Lex divina 

et humana; cui parere qui velit, nunquam com- 
mittet ut alienum appetat, et id quod alteri detrax- 

Cic. de Offic. fib: 3 | ; 
© Legem, neque hominum Pena  excogitatama, 

neque ſcitum aliquod eſſe popula um, ſed *ternum 


quiddam quod 1 8 mundum regat. Cic. de 
keg. lib. 2. ; 


tainty 


151 


tainty FI by * Reaſon from the 
divine Attributes, as from the expreſs 
Aſſurance of Revelation: And every 
one always had a Right (tho your 


Lordſhip thinks „ not only 


to teach and inculcate, but alſo to 
command the Practice of theſe Duties 
as the Laws and Will of the great 


p. 9. 


Author of Nature. No Difference in * 


ſpeculative Opinions needed to take 
away Men's natural Senſe of the Rea- 


ſonableneſs and Obligation of Moral 


Duties; nor even any evil or immo- 
ral Opinions prevailing neceſſarily cor- 
rupted their Manners, and hindered 
them from employing and attending 
to Reaſon in Order to avoid or re- 
bern thoſe Opinions 3 and theſe are 


* Plato reaſoned unan crerably, that as God could 
not but obſerve the Behaviour of Men, he muſt be 
pleaſed with, and finally make happy, thoſe who by 
ighreouſneſs and Goodneſs imitated his Example; 
and be dif) we with, and render, finally miſerable, 
ſuch as acted contrary hereto. "Es Py: n Aeevbeereroy 
786 r 0 4 Oey brech de & a&y ih, 9 * ache 0roporrng, 
—Ig A bega, do ys ar bad Over as, Tyr viy- 
Tot S8 5478 r dl ge UF *ANTT Sov riet 18 5 Axa 
Arche 206, iy T ty T wick * Yuri, z T ty Laces, 4 Tis 
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no more an Argument againſt the 
Sufficiency of Humane Reaſon, than 
the like Differences of Opinion and 
wicked Errors maintained amongſt 
Chriſtians are an Argument of the 
Inſufficiency of the Goſpel. 
As the Goſpel in the latter Caſe i IS 
a Law and Rule to appeal to in all 
Differences of Opinion or Practice, 
which ſhews it to be a Sufficient 
Guide; ſo in the former Caſe Natu- 
ral Reaſon is a Law and Rule to 
which Men might have always ap- 
pealed, which alſo ſhews the Suffici - 
ency of that. And as Scripture is 
Sufficient, by its plain and expreſs Teſ- 
timony, to determine all Opinions or 
Doctrines and Practices founded upon 
them which are neceſſary to be known 
or done, or which affect Man's Sal- 
vation on the Terms of the Goſpel; 
ſo Reaſon is Sufficient by its clear 
and demonſtrable Evidence to deter- 
mine all Points of Natural Piety and 
Virtue, in which Man's natural moral 
Perfection and Happineſs conſiſts. And 
whatever Arguments can be brought 
from the actual Immorality and Su- 
perſtition of Men, in Any Heathen 
ſtate, to — the Inſufficiency of 
| 3 


=E 


291 


Reaſon in Matters of Religion, will 
conclude with equal Strength againſt 
the Sufficiency of the Scriptures ; be- 
cauſe Men are vicious and ſuperſtitis 
ous (perhaps as much ſo as the worſt ' 
Heathens) under the Light and Pro- 
feſſion of Chriſtianity: And therefore 
to ſay that the Light of Reaſon and 
the natural Precepts of Morality: are p. 10. 
not a Sufficient Guide to render 
Men's Actions acceptable to God ( who 8 
hath given them Reaſon only for _ 
their Guide) is, no doubt, by neceſ- 
ſary Conſequence a Diſregard to the 
Evidence and Obligation of natural 
Morality and Religion, and to the 
Doctrine alſo of the Scriptures them- 
ſelves, as will be proved hereafter. 

The true Advantage of Chriſtianity 
above mere Reaſon lies (not that 
Reaſon is of itſelf Inſufficient to guide 
Men, which the Scriptures never ſup- 
poſe, but plainly the contrary, but) 
in its being a more powerful Means“ 
of promoting the Practice of true 
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Religion and Godlineſs, by ſtrength-. q 

ening the Obligations of Natural Re- _ 1 

ligion; by propoſing that Aſſurance + "= 
of the Pardon of Sin (without any _ 9 
Puniſhment of the Sinner) which 1 ; 
S 4 


[20] 


mere Reaſon could not make certain 
unto Men; and by the Promiſe of 
ercater Rewards hereafter for Conti- 
nuance in well-doing, than Reaſon 
alone could make known unto them. 
In this reſpect Revelation was want- 
ing to * reform the general Corrup- 
| tion of Morality and Natural Religi- 
on; that is, it was wanting as a more 
Will | effectual Means to this Purpoſe than 
Welt | mere Reaſon was. Yet it muſt be 
_ = owned, that a future State of Rewards 
38 and Puniſhments is a Truth plainly 
1_—”_ dedueible from ' Reaſan; from the 
Nature of the Soul itſelf confidered as 
a moral Agent, and the unequal Diſ⸗ 
tribution of Providence in the preſent 
State; alſo from the unchangeable At- 
tributes of God, who being perfectly 
Wk | | Holy and Good, cannot but approve. 
x | and reward Virtue, and diſapprove and 
9 I | Puniſh Vice. No one can deny but 
8 X EKeaſon always had this intrinſic Evi- 
=_ dence to enforce the Obligation of 
i 'Y E Natural Religion; and accordingly 
Kin | this Doctrine Was tought by the: witcft 
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n and beſt Philoſophers, and oy 
of believed by all Sorts of Men. T 
be Your Lordſhip obſerves, That the þ. x;. 
a Differences among Philoſophers were 
2 in Points of the greateſt Weight and 
4 Moment. But the Differences amongſt 
the ſeveral Sects of Chriſtians being 
(as I ſhall ſhew preſently) not of 
leſs Weight or Moment, the one no 
more proves that Reaſon. of itſelf is p. 1a. 
not @ Sufficient Guide in Matters of 
Religion, than the other proves: that 
the Goſpel of itſelf is not a Sufficient 
Guide in Matters of Religion. © 
1 agree with your Lordſhip that the p. 14, rg. 
Revelation of the Gofpel excels the 
beſt Scheme of Natural Religion, that 
ever was or could be vropoſed; in 
declaring the Terms of ſinful Men's + 
Reconcilement with God ; in demon- 
ſtrating God's juſt Wrath and Indig- 
nation againſt Sin, in the very Man- 
ner and Method of ſhewing his Grace 
and Goodneſs to repenting Sinners, 
by appointing his beloved Son to die 
for them, and for his Sake promi- 
ſing free Pardon on the Condition of 
, | KRepentance and Newneſs of Life. 
| This Method of Divine Grace in the 
Revelation of the Goſpel was not 
of diſcov era- 
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diſcoverable by Humane Reaſon, and 


p. 18. 8 


[22] 


is an unſpeakable Comfort to ſinful 
Men, and the greateſt Encouragement 
poſſible to engage them to the Love 


; of God and the Practice of all his 


Commandments. Tho' yet the Vir- 
tuous Heathen, who wanted this Aſ- 
ſurance of free Pardon, had no Rea- 
ſon to deſpond as to the Pardon of 
Sin and the Favour of God, upon 
Repentance and Amendment of Life. 
Though Sin, he could not but know, 


Was diſpleaſi ing-to God, as being con- 


trary to the Eſſential Rectitude and 


Perfections of the Divine Nature, 
and to the Light of Reaſon which | 


God had given "him to be the Rule 
and de of his Actions; yet he 


could not but hope and ſtrongly de- 


pend on the Divine Goodneſs for Pi- 
ty and Mercy, when he had done.all 
he could to cancel his former Tranſ- 
greſſions by future Obedience: And 


he might be Secure that God, who 
knew the Imperfections of his Na- 


ture, would make Allowances for 
them, and for all great Temptations 


unto Sin; and would not deny him 


that Favour and Happineſs, which, 


by a | Renovation and Purity of Mind 


and 


and Affections free from all unrea- 


ſonable and immoral Habits, he had 
made himſelf capable of. What Pu- 


niſhment God in the Courſe of his 
providential Government might ſee fit 


to inflict for the actual Commiſſion 
of Sin, tho' repented of, Man by Rea- 
ſon alone could not poſſibly find out; 
but yet the wiſeſt Heathens, the Py- 
thagoreans and Platoniſts aſſuredly 
depended upon the future Blefledneſs 
of good Men: And the Sticks, (tho 
uncertain of a future State, yet) were 


fixed in the Belief of the Happineſs 


of vertuous Men, if God pleaſed to 


give them Exiſtence in another State, 
to whoſe good providential Diſpoſal 
they entirely reſigned both their Souls 
and Bodies, not denying but he might 
' reſtore them to a f new Life and Be- 


ing. No ſerious or reaſonable Hea- 
thens ever apprehended that Pious 
and Righteous (though ſinful) Men 
would undergo Puniſhment, or fail of 
5 Happineſs in a future State. 
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at ith reſpect to Divine Worſhip all 
theſe agreed that true Worſhip of the 
Deity was internal and a rational Ser- 
vice ; that God was to be worſhip- 
ped in Spirit and in Truth; and that 


a pute Heart and undefiled Conſci- 


ence was better than ® Sacrifice, 
They indeed worſhipped God by ma- 
ny Mediators, Dæmons and Heroes, 


not knowing the one true Mediator 


Jeſus Chriſt; but in this Superſtiti- 
on they Were more reaſonable and 
excuſable than the Papiſts, who have 
ſet up out of their own Imagination 
many Mediators in Contradiction to 


the one true Mediator whom they 


profeſs to know; or than thoſe who 
worthip him, whom they acknow- 


ledge to be the Mediator betwixt 


God and Man, as being Himſelf the 


one 1 C . 


nh Kay FRY 215, of Tpos 7 Xs a g buricts 
dreshr uc idr 5 (dei, GANG en Tec; Thy vn, av 
Tbs 606 Kei Axoue; & &v ru Tonka Ys G, 
eiu, 3 ces me, reef rb rag wownds 7 xc 9 u- 
oiz;, Plato in Alcibiad. 2. Colitur autem non tau 
rorum opimis corporibus contrucidatis, nec auto 
argentoque ſuſpen o—ſed. piâ et recta eee. 
Senec. e IS: | 


$ "A 
3. * "3 '. 


The 


YS * 


[ 25 1 
The beſt Heathens alſo generally 


believed and taught the i Aſſiſtance of 
Divine Grace to enable Men to be 
Vertuous and Good. This is the 
Scheme of Deiſm which was conſiſ- 
tently arid concurrently taught, by all 
Philoſophers, but Epicurean Atheiſts 
and a few othcrs of — . . 


nions. . 
Your Lordſhip Sven 6 That 
many of the greateſt Note laid it 
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P. 16, | 


« down for a general Matti” That 


« all Things were uncertain.” . 
Your Lordſhip means the new 4 


eademicks of which Se& Cicero was, 
and whoſe. Principle was to affirm 


nothing to be more than provable.. 


They did not really doubt of the 
Truth of thoſe Things which they 
Riled ny” * a but * would 


1 Nemo unquam vir magnus ſine divino aMaty 
fait.” Cic. 


Har . Ss me TIT Tay aba ovilcabrre „ 


ad m T8 926 cuil. Kier. in arm. Pythag. 


P. 233. 
* Neque inter nos et eos, qui ſe ſcire arbitrantur, 


: quicquam intereft, niſi quod illi non dubitant, quin 
ea vera ſint, quæ defendunt ; nos probabilia multa 
babemus, quz ſequi facile, affirmare vix poſſumus. 


Cic. Acad. Quzſt. ferè in init. lib. 2. 
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not affirm the abſolute Certainiy of 
them. 


With 108 to che ly 0 
the Soul and a future State, they 
were not ſo doubtful and uncertain 
as your Lordſhip repreſents them. 


| Tully lays, That the Exiſtence of 


2 ther Soul in another State was the 
1 concurrent Belief of all Nations; 


and in his firſt Book of Tuſculan 
Queſtiůons, he produces great Variety 
of Arguments to prove the Immorta- 
tity of it: And particularly relates of 
Socrates, That a little before he 
drank the fatal poiſon d Cup , he 
expreſſed clearly and fully his Belief 
of a future State. 
What Socrates ſaid boſons to his 
Judges and Friends, which your Lord- 
ſhip mentions, ſhewed his great Hu- 
mility, but not his Doubt of the 


Happineſs of 9 Men in a future 


1 permanere animos arbitramur conſenſu Natio- 
num omnium. Tuſcul. Queſt. lib. 1. 
= Duas efle vias, dupliceſque curſus animorum 
è corpore excedentium. Nam qui ſe humanis vitiis 
contaminaſſent iis devium quoddam iter eſſe ſeclu- 
fam a Concilio Deorum : Qui autem ſe integros 
caſtoſque ſervaviſſent — eſſentq e in 8 hu- 
manis vitam imitati Deorum; Ris ad illos, à quibus 
| eſſent . — 3 patere. wid. 
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State: And though he would. not af. 
firm the Certainty of it, yet Cicero 
underſtands: his Words as implying his 
Belief of it. 


- Your: Lordſhip wade: related the 


different Opinions of Philoſophers in 


Matters of Religion adds; That ſet- 


cc ting afide Revelation, no one Per- 
c ſon at this Day has any Authority 
ce to determine which of the Philoſo- 

«« phers was in the Right, and which 


ec in the Wrong. 
What your Lordſhip means s by A. 


thority to determine Matters of Reli- 


gion, I do not well underſtand. As 


every one has and always had Au- 


thority to judge for himſelf in Mat- 


ters of Religion; ſo it is, and was 


always eaſy to determine what Opi- 
nions, are true or falſe in all the main 
Parts and Duties of Religion. 

Sure it is not hard to determine 


by mere Reaſon, whether there is a 
God and Providence or not; and 


whether Moral Duties are naturally 
3 or not. The POE * 


nu 8i quod præter Deos at ſcire quenquam. id : 

ſcit ipſe utrum melius fit; nam dixit ante: Sed ſu - 
egy illud, nihil * affirmer, | tenet ad extremum. 
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and can have no more Authority to 
determine the Truth and Obligation 
of Religion, of Piety towards God, 
Righteouſneſs towards Men, and So- 
briety with Reſpect to our-ſelves, than 
natural Reaſon has. The Foundation 
* of true Religion, and the great neceſ- 
ſary Duties of it, are ſtrictly demonſtra- 
dle, and may be determined without 
any other Guide than Reaſon only. 
Amongſt other Opinions of the 
a Philoſophers which tend to  encou- 
| rage Vice and Wickedneſs, your 
p. 26, - Lordſhip chargeth a famous Sef# with 
the avowed Doctrine of Fate and 
Neceſſity of Humane Actions. Your 
Lordſhip means the Stoicts. But this 
is a vulgar Error which your Lord- 
ſhip with others hath fallen into. The 
Sicher on the contrary were the 
great, if not the greateſt Maintain ers 
of flumane Liberty with Regard to 
Action. It was their avowed Doc- 
trine that Vertue was Self ſufficient 
to Happineſs, as being in every one's 
Power, and which no Accidents or 
Circumſtances could hinder or de- 
'Ptive Men of; and therefore they e- 
_ qualled their wiſe Men to the Gods 
BY themlelyes, as being able, by a free 
2 Anre- 
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| unreſtrained. 1 at. vertuous AQi- 


ons, to make themſelves always hap- 
py. Their Notion of Fate was very 
conſiſtent with humane free Agency 3 
with them it was no other than rhe 


eſtabliſhed Law of Divine Providence 
_ reſpecting Humane Actions. Some 
few ignorant. Aftrologers amongſt 


them indeed held the Necefity of 
Human Actions; but they were 


laughed at, and deſpiſed by all the 
| Learned and Sober of that SeR. 
But, my Lord, there is a famous 

Sect amongſt - Chriſtians who hold the 
Doctrine of Fate; and that, by the 


irreſiſtible Power and Will of God 


Only, Men are predeſtinated to final 
Happineſs or Milery : 


trine takes away Humane Liberty, 
and tends naturally to deſtroy all Ver- 


tue and Religion. 


Yet, my Lord, altho' 1 this. Doftgne 


: has been, and is maintained by a 


great Number of Chriſtians, and is 


by them inſiſted to be revealed and 


taught in the Scriptures; I ſhould 
think it unreaſonable hence to infer, 
That Scripture is not of itſelf. a Suf- 
fictent Guide in Matters of Religion 


becauſe Scripture, if „ at- 


tended 
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fore is not in General about a 


1 


tended to in 1 general ener of : 


its Doctrine, and interpreted by the 
Rule of Reaſon, doth not teach, but is 


plainly inconſiſtent with this Doctrine. 


Your Lordſhip proceeds to argue 


_ againſt the Sufficiency of Human Rea- 
fon in Matters of Religion, alledg- 


ing, That the Matters wherein the 
<« Philoſophers differed, were Points 
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which concerned the very Being 
of Religion and Vertue; and that 
thoſe Differences rendered the Mo- 
tives and Obligations to both pre- 
carious and uncertain. And this 
ſhews,” your Lordſhip adds, « how 


unjuſt the ObjcRion is, which In- 


fidels raiſe upon this Head, from 
the different Opinions among Chri- 


ſtians, and the ſeveral Seas and 


cc. 


Denominations formed upon'theſe 
Differences. —The Queſtion there- 


Difference in Opinion — but about 
the Weight and Importance of 
the Things wherein Chriſtians dif- 


fer, and the Things wherein they : 


agree. And it will appear that 


the ſeveral Denominations of Chri- 

ſtians agree both in the Subſtance 

cok Nellie, and in the neceſſary 
X _ « Enforcements 


* (4 4 * N ; 


« Enforcements of YE Practice of 
8 
Iwiſh, my Lord, 1 could his that 


che; Points, wherein Chriſtians differ 
from each other, did not affect the 
Being of Religion and Vertue, and 


the Motives and Obligations to them, 
as much as thoſe wherein the Philo- 


ſophers differed from each other. 


T think the Differences are really 
greater on the Side of Chriſtians : 
And therefore I cannot but think 


that, although the ObjeQion of Infidels 
againſt the Sufficiency of Scripture 
formed upon this Head is inconclu- 
ſive and unjuſt, yet it is as juſt and 
ſtrong and concluſive againſt the Suf- 
Aciency of the Goſpel, as your Lord- 


ſhip's Arguments formed upon the 
ſame Head of Differences amongſt 


Heathens are againſt the Sufficiency £ 
of Humane Reaſon. 


Does not your Lordſhip think that 
the Doctrine of abſolute unconditio- 
nate Decrees concerns the very Be- 
ing of Vertue and Religion, and ren- 


ders the Motives and Obligations to 
both precarious and even ineffectual? 
And what does your Lordſhip think 

of the Superſtition and Idolatry of 
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Pa ifs in worſhipping Images, and 
Saints; and their depending upon 
the Merits of Saints, and Prieſtly 
Abſulution (without real Converſion) 
for Pardon of Sin; their diſpenſing 
with Oaths and Covenants ; and 
ancharitable damning of all who 
are not of // their Communion ; and 
their bloody Perſecutions in Conſe- 
quence of their Uncharitableneſs ? 
Do not theſe wicked Doctrines and 
Practices ſubvert the very Foundation 
of Religion and Vertue, as much or 
more than the worſt Opinions of Pa- 
gans ever did? So far are Chriſtians 
from agreeing in the Subſtance of Re- 
ligion, And as there were Atheiſts 
amongſt the Philoſophers, {o there 
are, 1 fear, no fewer amongſt the 
Profeſſors of Chriſtianity. Loh 
The . Heathen Deifts 8 a- 
orecd in the Belief of one Supreme 
Self-exiſtent Agent or God, and of 
his » Providence in the Government 
of — of the en unchan- 
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5 geable Obligations of e Virtue, and 
the * Diſpleaſure of God againſt all 
Vice and Impiety: Of the Duration 
or Immortality of the Soul after 
Death, and the Rewards of Good, 


and Punifhments of Evil Men. That 


God was to be worſhipped with Pi- 
ty and Sincerity of Heart and Con- 


ſcience; and Vertue to be practiſed 
not only for its own intrinſick Value 


and * Pleaſure, but alſo in * Imita- 


tion of the Divine Example. 


All but Atheiſts agreed in theſe 


great. and neceſſary Points of Religi- 


gion. But Chriſtians diſagree about 
the Fundamentals both of naturs} and 


1 pſt 1 veta lex, rects ratio naturæ con- 
gruens, diffuſa in omnes, conſtans, ſempiterna, que 


vocet ad officium jubendo.; vetando 4 fraude de- 


terreat. _ Cic. de Repub. lib. 3. Fragm. | 


2E. N pan Aurbaeren rc bes, 6 pw Aras beocb g 


s 261, 6 Js deg beni 6. Plat. * 1 lib. 10. 


7 See above, p. 26. | 
i See above, p. 12, 26. „ 


* See above, p. 29. vx nabapis er deu rgos | 
zn 35 bu; 5x 3x4. Hieroc. in Carm. Pythag. p. 25. 
© Eft autem unus dies bene et ex præceptis tuis 
actus peccanti Immortalitatt anteponendus. CE: - 
Tuſe. 85 veſt. lib. 5 
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7 revealed Religion; ; as So. there 
are three Supreme neceſſarily-exiſtent, 
independent Agents (i. e. three Su. 
preme Gods) or one Supreme, neceſ- 
ſarily-exiftent, independent Agent 
(i. e. one Supreme God.) There ate 
_ amongſt Chriſtians who contend that 
the primary Article of natural and re- 
vealed Religion, the Unity of God, 
can only be * probably concluded from 
Reaſon, denying. all Demonſtration 
of it. The Author's Words are theſe: 
That there is but One God, is pro- 
« bably argued from Reaſon and an- 
D. — 51 Tradition, and is certainly 
« proved from Scripture. But that 
te the One God. is the Father only, 
« excluſive of all other Perſons, is 
« not known by the Light of Na- 
e ture to be true, but is known by the 
ow Light of Scripture to be falſe; and 
te js by all the Antient Churches ac- 
« counted Hereſy.” So much extra- 
vagant Falſchood was ſcarce ever put 
ane in ſo few Lines. 

. The Unity of God, which 1 
a ly demonſtrable in Reaſon, | 


. 


+: of Remarks on 8 Clarks? „rollen 91 the 
Church Catechiſm. 1 65 5 
„ 1 boldly 


N 


preme independent Agents pretend- 
ed to be the Scripture-Notion of the 


Unity of God; but which indeed has 


not the leaſt Probatility in it cither 


from Scripture or Reaſon, but is a 


manifeſt Contradiction to both. 


24. This Author weakly Affirms 
that the Unity, according to him 


probable only in Reaſon, is certainly 
proved from Scripture : Whereas the 


Scripture always ſuppoſeth the Proof 


of the Unity from Natural Reaſon ; 
nor can there poſlibly be ſo great a 
Proof of the Truth of the Scripture 


itſelf, as of the Unity of God from 


Reaſon ; on the. ſuppoſed Truth of 


which from Reaſon the Nun is 


founded. 
34. It 2 nigh preſumptuous 
Falſehood in him to ſay, that it is 


from Scripture known to be falſe, 


That the One God is the Father on- 
ly as if he had never read, John xvii. 
3. I Cor. viii. 4, 6. Epheſ. iv. 4, 5, 6 


1 Tim, ii. 5. with many other Paſſa- 


ges of Scripture. 


boldly afſerted to be probable only; | 
and this for the Sake of a wretched 
Antichriſtian Hypotheſis of three Su- 


2; 


36 
' 4th. His faytog that it is by all the 
N Churches accounted Hereſy . 
is as vainly Romantic, as if he Thould 
have affirmed Taolatrry or Tranſuab. 
ftantiation to have been the Docttine 
of all the Antient Churches. On the. 
contrary it is moſt certain, and evi- 
dent to any one who has the leaſt 
Acquaintance with Antiquity, thit it 
Was the unanimons Faith of all the 
antient Aulfnicene and even Nicent 
Churches drawn from the Scripture, 
that the One Supreme God is the 
Father in Diſiinction to the Son and 
Spirit; neither of which Divine Per- 
fons are ever Riled the One G. 
Thefe' are 1ces, my Lord, 
which are of the greateft Moment 0 
Religion; and Would have been ab- 
horred by every rational Heathen. An 
Heathen Deiſt would have been 
ſhocked at the hearing of three Fu- 
preme Divine Agents; and would 
have contemned ahd looked upon as 
IlImpious him who durſt deny the Cer. 
tainty of the Unity of CO 
1 find alſo, my Tord that He kunt 
Author of the Remarks b 12285 in- 
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fituted Rites to moral Vertue, ſtiling 


Obedience to Poſitive Precepts, 


Chriſtian Perfection, as a Mark of 
the Preference of them to moral 


Pertue : And very abſurdly ſays, That 


4 Moral Vertues are rather to be 
* conſidered as a Means to an End, 
. becauſe they are previous Qualif- 


« cations for the Sacraments.” 


I would deſire this Author to tell 
me what Moral Vertues are previous 


Qualifications in an Infant to receive 
Baptiſm. And with reſpect to the 


other Sacrament, tho Moral Vertnaes 


are a previous Qualification to the 


right and worthy receiving of it, 
yet how does this prove them to be 
as Means to an End? ls barely re- 


ceiving the Sacrament the End of 


Chriſtian Perfection? Is it not the 


End of the Sacrament to engage all 


wotthy Receivers of it to live in O- 
bedience to the Moral Precepts of 
Piety and Vertue enjoyned in the 
Goſpel? And is not the Chriſtian 


Reward always promiſed to Continu- 


ante in well-doingz one inſtituted 


[on Means 


| 
| 
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Means of Which is a conſtant wor- 
thy Receiving of the Sacrament of the 


Lord's Supper, which is a rational 


Means or Motive to engage all who 


thereby profeſs themſelves Diſciples 
of Chriſt, and to live in Union and 


Communion with him, to imitate 


the Vertues and 8 of him, 


whoſe Death for their Sins they 

thankfully Commemorate? : 
But, my Lord, this Author's pre- 

poſterous Diſtinction of Moral Vertue, 


and Chriſtian Perfection as placed in 


poſitive Inſtitutions, and which he 


pfrefers before the other, Which is of 
Eternal and Immutable Obligation, 


is to teach in Oppoſition to the Scrip- 
ture, I hat Sacrifice is better than 


Mercy; and inverts the very Order 
of true Religion; and tends to weak- 


en the Obligation and Neceflity of 


Moral Vertue in Practice; and it is 
an caſy Step from preferring, Rites 


and Ceremonies'to Moral Duties, to 
make them to ſerve inftead of them, 


Which is the Notorious Practice of 


Popery. And here, my Lord, let me 
add, That Popery having ſet up a 
kane gel humane infallible Guide in 

| Matters 


® 


6351 


| Matters of Religion, to ſupport more 
effectually its groſs Superſtitions and 
Impieties, and tyrannical Impoſitions, 
the Scripture ceaſes to be a Rule a- 
mongſt theſe Chriſtians (if it be law- 
ful to call Idolaters ſo) and there 
ſeems to be as much or mote Need 
of a new Divine Authority to re- 
form the Corruptions of the Ro. 
man Church (ſince the true Key of 
Chriſtian Knowledge is taken away 
amongſt them by a pretended Infal- 
libility ) than ever there was to re- 
form the Corruptions of Paganiſm. 
And it is not unreaſonable to think, 
that the Divine Providence will ſend 
ſome extraordinary Means to reſtore 
Chriſtianity to that Church, whoſe 
Apoſtacy ſeems incurable of all ordi- 
nary Methods. 
1 hope it is not true, that, as your 


Lordſhip thinks, © Men ſhew a Zeal p. 27,28. 


c for Reaſon and Philoſophy as their 
ce beſt Guides in Religion, in order 


4 to indulge their vicious Luſts and 


ce Deſires.” 

„ Indulgence of all vicious Luſts 
and Deſires is as contrary to the 
D of — and 1 true Philoſo- 


2. 


14 1 


1 phy, as it is to the Precepts of the 
Goſpel. And if ſuch Men there are, 
they are as much Enemies to Reaſon 
as to Scripture; and may as well ob- 


ject to the Principles of Natural Re- 


ligion, as to the Commandments of 


the Goſpe Revelation. 
With reſpect to Heathen-Idolatry, 


and the impure Rites accompanying 


it, as corporal Uncleanneſs, and the 


Oblation of Humane Sacrifices, which 


your Lordſhip mentions as another 


Argument for the Inſufficiency of 


Humane Reaſon ; this certainly was 
the groſſeſt Corruption of Humane 
Reaſon, and the moſt abominable Su- 


perſtition. But groſs and abominable 


as it was, it is equalled and even ex- 
ceeded by the Popiſb Idolatry, which 
has prevalled for more than 900 


Fears through a great Part of the Chri- 


as 


ſtian World: And as great Lewdneſs 


has been committed amongſt the Pa- 
piſis (as ever we known amongſt 
Heathens) with Impunity ; and e- 


ſteemed ſo venial as to be bought off 


with Money. The bloody Perſecu- 
tions and Maſlacres executed by P. 


Pals, are far more Crdel and Inhu- 


mane 


LIM 
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mane than the Humane Sacrifices 
Which Heathens offered to their 
Gods; and all this Barbarity and 


Murder is juſtified and defended by 


learned Men, and even Bodies of 
Men, who have declared it merito- 


rious to commit Murder, and ſhed 


Humane Blood on Account of Reli- 


gion. 

So that, my Tz if any ſuper- 
ſtitions or wicked Practices of Hea- 
thens, taught or committed againſt 


the Evidence and Obligation of Na- 


tural Reaſon, are a Proof that hu- 
mane Reaſon is not of ztſelf Suffici- 


ent in Matters of Religion, the like 
Superxrſtitions and Enormities of the 


greateſt Part of Chriſtians inculcated 


and practiſed againſt the Truth and 


Precepts of the Goſpel, will alſo prove, 


That the Goſpel- Revelation is not af 
itſelf a Sufficient Guide in Matters "a 


Religion. 
Your Lordſhip will not allow that 
the Inſtances of Corruption in Wor- 


ſhip, Doctrine, and Practice, which 
have prevailed and do ſtill prevail in 
ſeveral Parts of the Heathen World, 


WEI, Of are owing fo an undue Uſe 


1 "0 


P. 35+ 


1421 
of Reafon : This, you ſay, is in 
Er to beg the Queſtion. It is no 
more begging the Queſtion than it is 
begging the Queſtion to ſay, That 
the like Inftances of Corruption in 
Worfhip, Doctrine, and Practice 
which have prevailed, and do ſtill 
prevail in ſeveral Parts of the Chri- 
ſtian World, were, or are owing 10 
an undue U Tfe of the Goſpel-Revela- 
tion. And this your Lordſhip does 
not think begging the Queſtion. It 
is certain and evident, That the Er- 
rors and Impieties of Heathens were 
as contrary to Reaſon, as the ſame 
Errors and Impieties of Chriftians are 
contraty to Scripture ; and owing as 
much in the one to their undue Uſe 
or Neglect of Reaſon, as in the o- 
ther to their undue Uſe or Neglect 
. of Seripture. Therefore, if in the 
one they prove the Infufficiency of 
_ Reaſon, in the other they will equal- 
y prove the Infufficiency of Scrip- 
fure; and the Sufficiency of both 
muſt ſtand or fall together. ; 

But as it does not follow from 
1 Idolatry and Superſtition, and 
the moſt wicked Antichriſtian Practi- 
cc 


tea! 


ces founded upon them, that the Gol 


pel in the preſent State of Things is 
znſufficient in Matters of Religion, 
becauſe Men may, if they. will, at- 


tend to the Motives and Obligations 


of Chriſtianity ; ſo becauſe Men in 
like Manner might always have at- 
tended and ated agreeably to the 
known Motives and Obligations of 
Reaſon or Natural Religion, there- 
fore Reaſon always was ſufficient, 
though through Men's own Faults, in- 
effefFual, in Matters of Religion, as 


the Goſpel likewiſe is. 


To ſuppoſe Reaſon in itſelf, in a- 
ny State or Circumſtances an inſis 
cient Guide, is directly to np. - 
the Author of Reaſon, and to excuſe... 
the Wickedneſs of Men in that State 
or thoſe Circumſtances. And the 


Truth is; Reaſon always was a Juf- 


Feient Guide in Matters of Religion; 
it always taught Men to worſhi 

God with pious Hearts and ſincere Ak. 
feaions, and to do his Will by the 
Practice of moral Duties; and no 
leſs taught them to expect his Fa- 
vour and Approbation for their good 


Deeds; and his Condemnation and 
T 2” Puniſh- 


14] 

- Puniſhment of evil Works. But 
thro' Men's own Faults and Perverſe- 
neſs in ſuffering their Appetites and 
Paſſions to prevail over their Rea- 
ſon, and their indulging vicious Af- 
fections and Deſires in Oppoſition to 
the plain Dictates of natural Reaſon 
and Conſcience, Reaſon became for 
the moſt Part ine ffectual, both before 
and after the Revelation of the Gol- 
pel : And notwithſtanding the greater 
Light and Influence of the Goſpel a- 
bove mere Reaſon, yet Men, after 
all, being left to themſelves to do 
either Good or Evil by their own 
free Choice, Experience proves that 
the Scripture-Motives and Light are 
not effectual to an Univerſal Refor- 
mation of Men's Manners. But it 
would be very erroneous thence to 
argue (as any Infidel may from your 
Lordſhip's Arguments againſt the S 
ficiency of humane Reaſon) That the 
Goſpel is an mnſufficient Guide in 
Matters of Religion. It is one Thing 
to ſay (which is true) that Reaſon 
is much enlightned and improved by 
the Manifeſtation of the Will of God 
in the Goſpel; and\ another Thing 
| to 


for many Ages, ſufficient Means of 
knowing and doing his Will ; con- 


ſequently again, that Men were not 
under ſufficient Obligations, or had 
ſufficient. Moral Power of perform- 
ing Acts of Vertue and true Religi- 
on: And this Reaſoning ſufficiently 


abſurd muſt end in the Suppoſition 


of Men's being fatally and neceſſari- 
ly drawn (thro the Inſufficiency of 
their Reaſon and. Moral Power) to 
unreaſonable Superſtitions and Prac- 
| tices. This. Conſequence, I perſwade 
my ſelf, your Lordſhip will not ad- 


mit, but how you will avoid it, I 


cannot ſee. | 
The Truth then is ; | Reaſon was 7 


weakned by. the general Corruption 
of Manners which ſoon prevailed in 
the firſt State of the World ; was 


more weakened by aun, and Su- 


Perſtition 


1 
[ 15 74 
- * 7 


to affirm (which is not N that 
Reaſon before that Revelation was 
in itſelf inſufficient in Matters of 
Religion. The latter is ſaying that 
the natural Revelation of God's Will 
(by the Light ef Reaſon) is an in- 
ſufficient Guide; and conſequently, 
That God did not afford Mankind, 
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perſtition when they aroſe: But as both 
Immorality and Idolatry were as plain- 
ly repugnant to Natural Reaſon, as 
they are to the revealed Will of 
God, Natural Reaſon cannot be ſaid 
to be inſuſſicient to reform them, 
any more than Chriſtianity itſelf can 
be ſaid to be inſuſſicient to reform 
the Immorality and Superſtition which 
prevails in the Chriſtian World. - 
The Senſe of this general Corrup- 
tion made Tull) complain of the 
Weakneſs of Humane Nature to 
guide itſelf without the Inſtructions 
of Reaſon and Doctrines of Philo- 
ſophy ; but whom your Lordſhip 
cites as arguing with your Lordſhip 
for the abſolute Inſufficiency of hu- 
mane Reaſon ; which is a great Miſ- 
take : For Cicero ſpeaks there of 
mere untaught Nature which wants 
Reaſon and Philoſophy to inſtruc 
and guide it, and to reform the Er- 
rors and Corruptions of it. And He 


Si tales nos Natura genuifſet, ut eam ipſam in- 
tueri et perſpicere, eademque optima duce curſum 
vitæ conficere poſſemus; haud erat ſane quod quiſ- 

uam rationem ac Doctrinam requireret. Tuicul. 
Oueſt, lib. 3. in princip. „ IRS 


OT 

is there (which your Lordſhip ſhould 
have obſerved) very plain and ex- 
preſs © > That the Minds of Men, if 
«© they are willing to be reformed 
« and to obey the Precepts of Phi- 
« loſophers, without any Doubt may 

© be reformed, 7. e. by Philo phy or 
e the Doctrine of Reaſon, as it fol- 
CR. 

The true McRrence of Chriſtiani- 
ty to mere natural Reaſon is (not 
that Reaſon in any State of Men is 
inſufficient in itſelf to guide them to 
Vertue and Happineſs, but) that Chri- 
ſtianity is a clearer and more power- 
ful Guide, having improved the 
Light of Reaſon by the ſupernatural 
Evidence and Declaration of God's 
Will, and final Intention of ſaving 
Sinners by the free Pardon of them 
for the Sake and Merits of the 
Death of Chriſt, which mere Reaſon 
was not able to difcover or deter- 
" : And which plain Declaration 


b Qul vero probari poteſt, ut ſibi mederi animus 
non poſſit? cum et ipſam medicinam corporis ani- 
mus invenerit? A nimi autem qui ſe ſanari volue- 
rint, præceptiſque fapientium paruerint, fine ulla 
dubitatione ſanentur. Eſt profectò Animi Meder. 
Na ome aged Ibid. | | 
| 0 
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of the Means of Man's Redemption is 
is a more powerful Motive and Ob- 
ligation to univerſal Obedience than 
| Reaſon could ever with Certainty 
propoſe: Though Reaſon (if Men 


would have impartially attended to 


it) would always have given them 


ſufficient Hopes and Security of their 


Acceptance with God upon their Re- 
pentance and ſincere beſt Endeavours 


to do what was right, and Good and 
agreeable to Reaſon : And a future 
State of Rewards and Puniſhments 
was eaſily and naturally deducible, 


and even demonſtrable from mere 
Reaſon. And I have the Pleaſure: to 


find, that your Lordſhip, though in 


Contradiftion to your elf, agrees 
with me that Reaſon alone is Suff- 
cient to guide vertuous Heathens to 


the ſure Mercy and Favour of God ; 
* and therefore is Suſficient in Mat- 
ters of Religion. Your Lordſhip's 
Words are; As to the Heathens, 


«< though the Light of Reaſon is but 


ce dim, yet they who have no bet- 
ter Light to walk by, and who ho- 
ec neſtly make Uſe of that as the on- 
ey Guide God has given them, 


: 2 


N cannot 
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&© cannot fail to be mercifully dealt 


« with by Infinite Juſtice and Good- 


« eſs.” If then they who have no 


other Guide but Reaſon, and honeſt- 
ly make Uſe of that, are ſure of 
finding' Mercy with God, as the Juſt 


and Good Governour of the World, 


what Pretence is there to argue that 


Reaſon is not ſufficient in Matters 
of Religion? If Reaſon is - ſufficient 
for obtaining the Divine Favour and 
Acceptance, which is the End of the 
d = of Vertue and Religion, it 


is evidently a ſalicient Guide in 


Matters of Religion. .'- - © 

In order to conclude this Debate 
witty: your "Lordſhip, I ſhall, 5 
propoſed, give your Lordſhip 3 3 | Full 


and direct Proof, both from  Seriprure 
and :Reaſon, of the Suffciency of 
Humane Reaſon in Matters of Reli- 


"_ 4 


1. It is the Dodrine wet St. Perer 


(Ads X. 34, 35.) Of a Truth I per- 
ceive that God is no Reſpecter of 


Perſons,” but in every Nation he that 
feareth him and worteth "Righreouſ: | 
9 ts ee e of him. 
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Hence it appears, That in every 
Heathen Nation ( of which the Apo- 
ſtle is ſpeaking). they who following 
the Light of their Natural Reaſon 
and Conſcience did fear God, i. e. 
worſhip him with truly Pious Af- 
fections and Sincerity of Heart; and 
performed Works of Righteouſneſs, 
in Acts of Benevolence and Charity 
to others, were accepted of bim; 
obtained his Favour and Mercy here, 
and would be rewarded by him 
hereafter. | 

'Whence it follows that in the Judge- 
ment of the Apoſtle every Heathen, 
by the Light of natural Reaſon, had 
2 ſufficient Guide to lead him to 
the religious Fear or Worſhip of God, 
and to the Practice of thoſe good 
Works which would be accepted 
and rewarded by God, 

2. St. Paul is very expreſs ( Rom. 
ii. 10.) that God will recompence the 
good Works of every Heathen with 
Glory, Honour and Peace ; and that 
the Gentiles ſhall be rewarded or 
puniſhed hereafter for their Obedi- 
ence or Diſobedience to the Law of 
Natural Reaſon and — 5 


And | 
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And this Law being plainly declared 
by the Apoſtle to be the Ground 


and Rule of their Abſolution and 
Reward, or of their Condemnation 


and Puniſhment hereafter, it is ma- 


nifeſt that, in want of the Know- 
ledge of Revelation, he thought it 


to be a Sufficient Guide in Matters 


of Religion; and that their future 


Happineſs and Miſery as much de- 
| pended on their acting agreeably or 
contrary to the natural Law writ-- 


ten in their Hearts, i. e. the Law 
of Reaſon and Conſcience, as the 
Salvation or Condemnation of Chriſ- 
tians depended upon their Obedience 
or. Diſobedience to the Law of the 
Goſpel : Conſequently that this Law 
of Reaſon by which they were to 
be finally judged, was a ſufficient 
Guide ( otherwiſe it could be no 
Law or Rule of Judgement ) to thoſe 
who knew not the Goſpel, in Mat- 
ters of Religion, and Salyation. 

3. The ſame Apoſtle ſays, (Heb. xi. 6.) 


| He that cometh to God muſt believe 
that he is, and that he is a Rewarder 


of thoſe who diligently ſeek him. The 


Belief of God's Providence in reward- 


8 2 ing 


. 2 5 

l X , 
y : ue 3 Gan wal - 

Seton +, 4 = FR 5 CHEST — * * 4 3 


SES 


| 


Choke. : E 
£45 . 28 F 
- % ae i b | . 2 4 PR l » * * * 
— „„ 4 EO. WOT IP : OL Lakin — — —— 
8 1 . * - — — en? 


„ 
ing Piety and good Works the Apo- 
file ſuppoſeth to be a primary Arti- 
cle of Natural Religion; and that a 
Man cannot be a true Worſhipper of 
God, upon the Principles of Natural 
Reaſon, without believing that God 
will reward thoſe who faithfully ſerve 
and obey him. And if Reaſon, or 
the Law of Nature ( which the A- 
le here reſpecteth) has the Sancti- 
on of Rewards and Puniſhments an- 
nexed to it, as may be with Cer- 
tainty concluded by natural Reaſon 
from the Conſideration of the Di- 
vine Attributes and Providence; and 
which is ſo certain in itſelf, that the 
Apoſtle here ſuppoſeth it to be the 
immediate and neceſſary Conſequence 
of the Belief of God, and the Ground 
of Men's Worſhip of him; it muſt 
follow that Reaſon is of itſelf a ſuf- 
Acient Guide in Matters of Religion; 
ſince it leads Men to the Worſhip 
of God and the Practice of Holi- 
neſs and Goodneſs under the Belief 
and Aſſurance of their being reward- 
ed according to their Works. 


* . 4. Moſes 


. 
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* Moſes ſays, (Gen. i. 27.) God 


n ee, Man in his own: Image: 


And Solomon, (Eccleſ. vii. 29. * God | 
made Man upright... The Meaning 
of both which Places taken together 


imports, that Man being endued with 


rational moral Faculties, in which he 
reſembled the moral Perfections of 

his Creator, was upright, or perfect 
in his Kind, capable to fulfill the 
Duties and attain the End of his 
Creation. The End of Man being 
ſpiritual moral Happineſs to be ob- 


tained by a right Uſe of : his ratio- 
nal moral Faculties, which were given 


him to be the Guide and Rule of 
his Life and Actions, it muſt be ſup- 


T poſed that Reaſon (which God gave; 


him for his Guide and Rule) muſt 


be ſufficient to direct him to thoſe 


Duties which God required of him, 


and to conduct him to that 3 


neſs which is the Natural Effect, 


5 God's Will the appointed 3 
Ward, of the Performance of them. 


There is nothing wanting to make 


a Rule or Law ſuſſicient to the End 
of its being a Rule or Law, but that 
| i be plain and clear and eaſy to be 


underſtood, 
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rational Faculties, 
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underſtood, and enforced with a ſuf. 


ficient Sanction of Rewards and Pu- 
niſhments. Now Reaſon always was 


+ ſuch a Law to Mankind. 


- By the Light and Dictates of our 
our Underſtanding 
and Judgement, we fee the Diffe- 
rence of Things of a moral, as well 
as thoſe of a ſenſibie Nature; we fee 
the Difference. of Right and Wrong, 
Vertne and Vice, Good and Evil; 
and know that we are under an un- 
changeable Obligation to do what is 
righteous and good, and not to do 
what is unrighteous or evil. Reaſon 
teacheth every Man that he ought 
to worſhip God who made him and 
alt the World, and to worſhip him 
with his Heart and Affections, with- 
out which all bodily Devotion is ir- 
rational and vain ; and it teacheth 
him alſo to imitate the Divine Bene- 
volence in Acts of Charity and Good- 


neſs to his Fellow- Creatures. This 


was always the plain Duty of Man. 
And howſoever Men might vainly 


ſpeculate about a Multitude of infe- 


rior Dyltics, Angels and Mediators, | 


and offcr * Services . to them, 
” a 


TR 
yet all ( but Atheiſts) agreed in the 
| Worſhip of one only Supreme per- 
fetly Good Being, to whom they 
owed their Life and all the Benefits of 
it, and to whom they owned them- 
ſelves accountable for all their * Ai- 
ons. They evidently ſaw and were 
convinced, That Piety and Vertne 
tended to make them happy in this 
Life, both by their natural Effects, 
and the good Providence of God ; 
and that, on the other Hand, impiety 
and Vice were attended with Miſery 
as the natural Conſequence of them, 
as well as by the Judgement of God 
upon Sinners. And as Reaſon taught 
them that they were always under 
the Inſpection, and in the Hands of 
God who created them, to do what 
he pleafed with them; ſo it was E- 
vident, That God would ſhew 4 Fa- 
your to thoſe whoſe Actions were con- 
formable to the eſſential Rectitude of 
his Nature, and therefore acceptable to 
him; and would puniſh the Unrigh- 
teouſneſs of all evil Doers. On which 
Account good Men always hoped, 
_. firmly believed to receive chat | 


* See aboye, p. 26.32 . See above, p. £6.34. 
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Reward - of their Vertue and Piety 
which the Author of their Nature in 
his allwiſe Providence ſhould ſee fit 
to beſtow upon them; and wicked 
Men always dreaded the Wrath of 
the Almighty on Account of their Ini- 
quities, and expected to undergo a 
Condemnation and Puniſhment for 

their Sins and Impieties. 
Whatever Men's Speculations were 
about the Mortality or Immortality, 
the Materiality or Immateriality of 
the Soul, it was ſtill demonſtrable in 
Reaſon, and none could deny but 
God the Creator could continue the 
Exiſtence of it as long as he pleaſed, 
and reward, or puniſh Men, according 
to their Works, in what Manner and 
as long as he pleaſed. Accordingly 
the Generality of Men always in all 
Ages lived and acted under the Be- 
L lief and Expectation of future Re- 
wards and Puniſhments. This Was 
the Sanction of the Law of Nature 
and Reaſon; and this was ſufficient 
to keep up in Men's Minds a due 
Senſe of their Duty to their Creator; 
to engage their Endeavours to do al- 
wy what they — Was 8000 in 
— 


1%) : 
itſelf, and could not but be accepta- 


ble to him: To excite. them to 
pray to him for Grace, and Pardon 


of Sins, to be thankful for all his 
 Mercies to their Souls and Bodies, 


and to ſubmit 'patiently to all his 


providential Diſpenſations; and to 


endeavour in their Lives —_ Con- 
verſations to imitate the Example of 


his Juſtice, Goodneſs, and Purity, 


and to abſtain from all Unrighte- 


ouſneſs, and Impurity of Manners. 


Whatever Corruptions crecp'd into 
this rational Scheme of natural Re- 


ligion might caſily be known and 


reformed, if Men would have at- 
tended- to their Reaſon, and made 
that the Guide and Rule of their Be- 


haviour. 


Atbeiſin was plainly repugnant to 
the cleareſt Principles of it; and was 


accordingly condemned in all Ages | 


by the Generality of Men, as much 
as it is now and all ſuperſtitious 
Impurity of Worſhip was no leſs e- 
vidently oppoſite to the firſt natural 
Notions of the Deity, as being moſt 
perfectly Pure and Holy. So that 


das never left himſelf without a 


H Wit- 
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' Witneſs placed in Men's own Breaſts 


to teſtity againſt their Impictics and 


'Unrighteonineſs ; and ſufficient (if 


they did not wilfully reject its Gui- 


dance) to lead them to Venue and 
Happineſs, 


5. If Humane Reaſon Was. not 4 


ſufficient Light and Guide in Mat- 95 
ters of Religion, Men would not 


have been made prigbt or perfect 2 


And having no other Guide, it muſt 
follow, cither that moral nies and 
Acts of Religion were not, and 


could not be required of him, as 
wanting ſufficient Abilities to. per- 


form them; or that God required 


what he had not afforded Man ſuffi- 
cient Means to do; either of which 
are manifeſtly abſurd: And there- 


fore it neceſſarily follows that Rea- 


fon, with the moral Power of AQi- 
on with which Man was Origi- 


nally endued, was Sufficient for 
him in all Matters of moral Dur 


and Religion. 


And if Reaſon was originally fuß. 
- ficient. to guide Man in Matters of 
Religion, it muſt continue to be ſo 
as e after . Tranſgreſſion of 
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tat 


our firſt Parents as before: And as 


their Fall did not prove the Inſfaffi- 


of Reaſon to have prevented * 


un in them, ſo it cannot be a Proof 


of the Inſufficiency of Reaſon, that 


it did not afterwards prevent Sin in 
their Poſterity. 


That which cauſed Adams Sin, 
was the ſame Power of free Agen- 


cy as that which cauſed the Sin of 
all other Men: And as Adam was 
left by God to act freely againſt the 


Light of Reaſon, or to act agreca- 
bly to it, ſo all his Poſterity were 


left in the ſame State of Freedom: 


The Circumſtances of Men, after the + 
Fall of our firſt Parents, grew worſe | 


on Account of the ill Examples of 


ſome tempting others to Sin; and ad- 
miniſtered more Temptations to it 
than our firſt Parents were liable 


to: But all immoral Tranſgreſſions 


being Violations of the plain Dictates 
of natural Reaſon and Conſcience, 
and of God's Will known chereby, 
and being no leſs freeſy committed 
than the firſt Sin of Man, they 
proved the Vi indeed to be cor- 
rupt and perverſe, but ſtill proved 
= 1 H 2 | no 


F 60 Of 
no leſs NY Sufficiency of Rrafon, 
whoſe Law Man mist have ob- 
ſetved, if he would, and which 
plainly condemned his Violation of 
Wo - 

os tons r Evi- 
dent, That the Wickedneſs and Im- 
piety of Men did not in any Cir- 
cumſtances proceed from any Neceſ- 
fty or Fatal irreſiſtible Power of 
their Appetites and Paſſions reſtrain- 
ing or preventing the right Uſe of 
their Reaſon, or extinguiſhing their 
Knowledge of the Difference of Good 
and Evil, but only from the Obſti- 
nacy of their Mills in oppoſition to 
Reaſon; and nothing could deſtroy 
the natural Sufficiency of Reaſon 
whilſt free Agency remained: And 
whenever Reaſon was rendered in- 
fuſficient, it muſt either be by Ex- 
tinction of the Knowlege of Good 
and Evil, i. e. by the Extinction of 
Reaſon irſelf ; or elſe by the De- 
ſtruction of humane free Agency; 
either of which would take away 
the Obligation of Religion and Mo- 


rality, which n ceaſe when the 


Acts xvii. 30. 
beſt Light of Wikre" and Reaſon 
"0 | 


4 
. 
e 


FG1 


Sufficiency of Humane Reaſon ceaſ- 


ed. 
The Truth then plainly is; as 


- Superſtition and immoral Wicked- 
neſs (through Men's Abuſe of their 
Liberty and Reaſon ) encreaſed, Rea- 
ſon. was weakened by evil Cuſtoms 


and Habits; 72. e. thoſe. evil Habits 


diſp oſed Men to be leſs attentive to 


Reaſon and the Natural Differences 


of Good and Evil. On this Ac 


count the Power of Reaſon became 


_ leſs Effefual to reſtrain the Impie- 


ties and Immoralities of Men. God 
ſaw this, and permitted Men to fol- 


low their vain Imaginations; and no 


Doubt - conſidered alſo the Difficul- 
ties and Diſcouragements which lay 


in the Way of Vertue and true Pie- 
ty, under a general Corruption of 


Religion and Manners; and did not 


expect Degrees of Vertue and Good- 


neſs from them, greater than were 


well conſiſtent with the unavoidable. 
evil Circumſtances and Temptations + 
to Irreligion and Vice which they 
to the Apoſtle, 


lay under, rd 


en followed the 


| | 62 + 
Sick they had, that being their on- 
Iy Guide, was ſufficient to enable 
them to do all that was in their 
Circumſtances required by God in 
Order to be accepted of him, and 
to attain that Happineſs which they 


were capable of. And the Ground 


of God's communicating his Will to 
Mankind by Revelation, was not be- 


cauſe the Reaſon which they had 
was in any Circumſtances of itſelf 


not ſufficient to direct him in Mat- 


ters of Religion, when they made 


the beſt Uſe of it they were a- 


ble; but becauſe (through Men's 


being wanting to themſelves and the 
right Uſe of their Reaſon) ir was 


not fo E Fectual of itſelf to reform 
their Errours of Religion and cor- 


rupt Practices, as the enforcing of it 


by an expreſs Revelation would be. 


There was not a Neceſſity for God 


to give a New Rule of Life unto 


Men to vindicate the Juſtice of his 


Providence over them, and to ren- 
der them accountable to him for 
their Actions, which the Inſufficien- 
cy of Reaſon ſuppoſes; but Revela- 
tion was * pure Effect Vf the Di- 


vine 
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vine Goodneſs in Order to reclivan 


their Wickedneſs more effectually, 
and to reſtore their religions Wor- 
ſhip to the Original uncorrupted 
tional Service of the Deity ; by en- 
forcing the Principles of Reaſon and 
Morality more powerfully by the ex- 
preſs Sanction of future Rewards and 
* Puniſhments : By the Promiſe of free 
Pardon and Grace, and the Aflu- 
rance of future Happineſs to repent- 
ing Sinners on the Conditions of 
the Goſpel-Covenant to encourage 
their Well-doing 3 and by the De- 
nunciation of future Condemnation 
and Miſery to deter them from E- 
vil-doing. 
the Cotpel Revelation, like natu- 
ral Reaſon in the firſt State of Man, 
was moſt Effectual in the primitive 
Times of the Church, whilſt the n. 
Jper ired Apoſtles taught it, and wrought 
zracles to confirm their Teſtimony 
oF It; | 
But by Degrees Mens Luſts and ; 
Paſſions grew too ftrong for all the 
moſt powerful Motives of it, and as 
great a_Degeneracy both of Religion 
and Manners aroſe and prevailed, and 
Rill 
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ſtill continues, as was ever known 
in the darkeſt and worſt State of 


Paganiſm. Vet this is not to be 


charged on the Inſufficiency of the 


Goſpel, but to Men's willful Diſre- 


gard to the Doctrines and Precepts of 


it. And as Scripture is a ſufficient, 
though (Experience ſhews) an inef- 


| fefFual Guide (as to. the greateſt 
Part of Chriſtians) in Matters of Re- 


ligion ; ſo Reaſon in like Manner 
(however it may have failed of its 
due Effe& through the wilfully cor- 
rupt Hearts of Mankind) always was 
ſufficient to teach Men their Duty, 


to convince them of the Obligation 


to perform it, and to encourage their 
Performance of it with the Aſſurance ü 


of e 5 Reward.” 
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CONCLUSION 


Y Zeal; my Lord, for Reaſon, 

that brighteſt and moſt glorious 
| Ray of the Divine, and the Perfection 
of Humane Nature, has drawn the pre- 
ceeding Obſervations from me: And 
as every Part of the Goſpel-Revelati- 
on is perfectly agreeable to Reaſon, 
is founded upon the clear genuine 
Principles of it, pre- ſuppoſeth the 
Evidence and Truth of moral Rea- 
ſon of natural Religion, and teacheth 
nothing to be believed but what may 
be underſtood by Reaſon, or to be 
practiſed but the pure uncorrupted 
' Diftates and Laws of Reaſon, or 
{auch Rites as it hath inſtituted as ra- 
tional Means to promote ſpiritual 
and moral Duties, it is hence mani- 
feſt that a Plea. for the Sufficzency of 
Humane Reaſon in Matters of Reli- 
gion (when Men had no other 
Guide to direct them) is far from 
derogating from the Excellency of 
revealed Religion, the higheſt and 
Juſteſt Commendation of which is, 
1 | that 
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that it hath reſtored 8 ( when 


” groſsly corrupted} to its Original Pu- 
/ rity ; and hath improved and ren- 


dered more Effectual the Dictates | 


and Laws of it reſpeQing our Duty 
to God, our Neighbour, and Our- 


ſelves, by ſtronger Motives and En- 
forcements than when unaſſiſted by 
Divine Revelation: it could propoſe 
to Mankind. This Plea likewiſe vin- 
dicates the Juſtice and Goodneſs of 
Divine Providence in the Govern- 
ment of Mankind for ſo many A- 
ges by the mere Light and DiQates 


of Natural Reaſon and Conſcience; 


which always were Sufficient ( if 
Men would have duly attended to 


them, and ſuffered them.to have their 


duc Effect upon them) to ſhew 
them their Duty and engage them to 
perform it. . And the ſame Plea will 
always be a Vindication of the 
Goſpel-Revelation, which, if Men 
will impartially enquire into the 
Truth of, they will find to be built 
on a rational and ſure Foundation; 


and whoſe Doctrine and Precepts (if 


they will uſe their beſt Endeavours 


to underſtand and practiſe them as 


N : * | 


* 


„ 
their only Rule and Guide) will al- 
ways be Jufficient to enable them 
to avoid or to reform any groſs im- 


I am 
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moral Errours, and to bring them, 


through the Knowledge and Practice 


of true Religion, to Happineſs and 


Salvation, 


{ 


Tour Lordſbip's — 


| Obedient humble Servant, &. 
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PAge9- Line 28. for promis d read premis'd. p. 17. 

I. 31. for iv read 2s. p. 33. 1. 23. for 20. read 26. 
ibid. 1.24. for 12, 20. read 17, 26. ibid. I. 25. for 18. 
read 24. p. 36. I. 11. for Antinicene read Antenicene. 
p· 40. 1. 24. for were read was. p. 54. 1. 28. for Du- 
ries read Denies. p. 55.1. ult. for 26. read 32, 33. 
ibid. for 26. read 32. p. 57-1. 13. for creep d read 
crep'd. p. 58. 1. g. for Men read Man. p. 61,1. 2. 
for agreeable read ' agreeably. | „„ 
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